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Well, I thought I would start by talking about reflections of an aging activist because it seems to me that, while this didn't apply to Abe because even in his older ages, we would say, he was just as ready for being at anger or being arrested as a much younger person, most of us probably do what I would call age-appropriate activism. What I mean, that is, Larry, I can't walk from Garfield downtown, I just can't anymore. So, I need to find some other way to engage in and support the Martin Luther King annual march, participating in workshops or doing something.

So I guess the first point that I would want to make is, while Abe was certainly the activist peacemaker for all ages, that most of us just sort of don't quite have either that kind of energy, tenacity, or just physically. Whether it's even of writers, it just says, “I can't do some of the things that I used to do.” As the board of the Abe Keller Fund attest to, I would invite you to definitely check out their website and see their credentials of all of that group, just as example, and all of you here I'm sure are an activist in some way and can appreciate what I'm getting at, that as you change, as you age, that you may alter what you do but hold on to that commitment. As that illustration along the wall says that every time, every age, every government no matter where we are in history there's a need for us as activists because there's always, if not war, some measure of injustice – some measure of something that needs to be changed.

The second point has to do with finding that activity, that source of passion that commitment, and if it comes down to when you can't get around as much anymore, to do what Abe did so well – to follow the tutelage as I wish I had more, of being able to write letters as well as Abe wrote them.
The third point that I want to say is that the need for young people, or younger people, and finding a way to new leadership even if that means moving aside as the issues change, as the agenda changes, as the need for new blood would change. The discussion will give some examples of how I see my activism as being different from what it was in most earlier times, when we were protesting apartheid or whatever. But hold on to that passion, hold on to that commitment because the community needs activism. Surely the nation needs it.
I was only giving an introduction here, so I'll turn the microphone over to Randy or Larry. It turns out Randy and I go back to the 60's in Western, which I didn't know. So the world and here we are, and I remember going back to Larry when he was marching from camp and all over the things with people united with all the other people. I remember that, and now we see him doing the things he's doing as a King County Council member, but do you see the other council members doing the same kind of activism? So, it says that whatever we do we can incorporate some measure of activism in our work.

Let me just give one quote that you can even start on late in life: “War is a racket; possibly the oldest, easily the most profitable, surely the most vicious. Out of war a few people make huge fortunes, nations acquire more territory, and the general public shoulders the bill. A bill that renders the horrible counting of newly placed gravestones, shattered minds, broken hearts and homes, economic instability, and backbreaking taxation of many for generations and generations.” That, ladies and gentlemen, was a quote not from somebody criticizing what's going on now, but from General Smedley Butler, written in 1935. He, this was after a war, his enlightenment came a little bit later than we would like, but the enlightenment did come. And I would say it's never too late, it's never too late to become an activist. I'm pleased to have been invited and to share some of the things that are our current passion despite now being one of the elders.
Randy Lewis
Thank you folks for inviting me. My name is Randy Lewis, I come from the Colville Confederacy Tribes in Eastern Washington. As Ruth stated, I currently sit on the board of United Indians of All Tribes Foundation. For those people who are not familiar with our organization, I'm going to take you back a few years because it has a lot to do with what we're sitting here and listening to and how we as a group can come together. I guess we started out as a peaceful group in the 60's. Actually it was friends of Thaddeus's up at Western, Reggy Butler. Reggy and Barbara Butler from Western. Reggy had come from Philadelphia, Howard his brother were Afro-Americans from South Philly who had ignited a fire under me in 1966, and wanted to know where the moral outrage was among Native students.

You know, we were very naïve. We started school, we went to college not because of these idealistic dreams of changing the world, of changing Native American politics; that wasn't an option for us then. At the turn of the this century, there was only 350,000 natives left in this country out of 40 million. That's a genocide that's incomprehensible. Today, we talk about the genocides that have happened throughout the world. Our people suffered to the point to where, when my grandparents used to talk to me when I was younger, they remembered a time in which our numbers, my own tribe, our own band, was 16 thousand, and then at the turn of the century we were 111 left. They woke up every day with this thought that they may be the last of an entire race of people. These were the history lessons that I learned when I was a kid. I never thought that one day I would draw on them for some sort of strength inside.
In 1965 we returned from Alabama, from the peace marches to register voters and we realized, you know, we're in the same boat! All of us! Native people, American Indians, we call ourselves Indians. I still call myself an Indian, I never really grew into the Native American as opposed to the American Indian as opposed to the First Nations. I grew up an Indian from the Caulville Indian Reservation. In 1965, going to take you back, here on the Nisqually River Indian kids with their parents were beaten; beaten unconscious  by this government, by the Washington State Fisheries Association, by the Fish and Game Department. This started a whole pattern of resistance towards government, resistance towards tyranny.

Billy Frank Sr., who passed away a few years ago, he was so eloquent for a little old man who would go out every day, put out his fishing nets, knowing that he would probably see them pulled out of the water and possibly arrested. Well, this culminated into big standoffs on the Nisqually in 1965, 1966 Marlon Brando came in to give us support, 1968-69 civil rights were happening across the country. We tried keeping our cool and we did for the most part. We just went out, we fished, we got beat up, we went in jail, we got out. 1969 Alcatraz island, if you remember, 73 people invaded Alcatraz in the name of United Native Americans. It was peaceful. They held the island, we held the rock, that was the sentiment throughout America. People came over all throughout the world to see this event. We have started a movement. In 1492 it swept this country from East to West –   Europeans taking all of our land – 1969 we swept from West to East to take back some of that land, to reclaim it in the name of all these people.

In 1970 we met at the gates of Fort Lawton thinking that it was an abandoned military base. We were told by our leader Bernie Whitebear, “It's abandoned! We'll just go in there and we'll claim it!” There were 4,700 M.P.'s in there we didn't know about. They were hiding. They beat us so bad, and we tried being peaceful about it; we went in, we met them, and, well, what were we going to do? There was about, to begin with, 67 the first day. People went over the gates. Jane Fonda showed up to give us some PR. We went in, they beat us, they threw us in the stockades, we found out something: you have no civil rights when you are arrested on a military compound, that you are denied all rights. It took the United States Human Rights Department to bail us out.
Well, three invasions, three encounters, with the military and we kept our cool until we saw our little kids being thrown around, beaten. Then all hell broke loose out there. By that time we had gained the support of every ethnic group in the country; people were here from all over to videotape, or film, and they captured on film the brutality. Well, over the next few years we battled, but we did it on the terms of the courts. We won our little piece of Fort Lawton, United Indians of All Tribes foundation. This gentleman (Larry) has been tremendous in supporting us. He with Robert Bob Santos and Bernie Whitebear. They were this unholy brotherhood that existed. They got so much done in this city. Bernie always believed in going the legal route, but by rallying people.

Where is the moral outrage now? Where is it in this country? I mean, I'm glad to see senior citizens out, if my mother lived in this city she would be here right now, but where are the young people? Sitting in front of their video games. You know, we let the television babysit our kids for too many years. Now they're addicted to it; they can't even leave the screens. We need to rally them, because it's only with their support that anything's going to happen. Ours isn't the only native organization in this country or on this continent in which we've been able to achieve things, through small numbers and by rallying our neighbors. The American's Friends Services Committee, the Quakers, at Western. Dr. Harris was one of the first people in the sixties to stand up and say, “You gotta get involved with this. You're a part of this.”, not, “Hahaha, you're in the boat that's sinking.” We're all in the same boat. He got us all involved. He got us involved to the point where we formed the first college of ethnic studies at Western. So it can be done. Thank you.
Larry Gossett
I'd like to begin by thanking the Abe Keller Education Fund for sponsoring this forum this evening. It's absolutely necessary that we're doing this historic junction in this community, national community, and internationally. All of you have been involved actively in fighting for peace and social service and I just want to take one of the chance that we've used so many times that not one person in here can remember we've said, “No justice, no peace.” But I want to take that theme as the centerpiece of my remarks before we open it up and involve all of you.

It's just not humanly possible, in my way of thinking, that we would be able to hope for peace without a much stronger semblance of social and economic justice in our local, national, and international communities. We can desire, we can write brilliantly about the need for peace but it won't come about with radical divisions based on class in our community. The wretched of the Earth, the have-nots, the oppressed, whatever term we want to use at some point will come together and, as ? vets talk about, will use any means necessary to ensure their freedom. That will happen; any study in history will show that that is the case. Frederick Douglass, a profoundly important black abolitionist that all of you have heard of in the past, talked about power conceding nothing on demand, it never did, it never will. “All you need to do,” said he, “is find out the extent to which any people will accept their oppression and only to that extent will you be able to oppress them.”

So the issue of what tactics to use, in my opinion, are where you emphasize working outside the system and more likely will people bring attention to discrimination or an unfair situation in a community. It depends on the situation whether or not mobilizing the traditional structures is necessary or will be affected. It also depends on the situation the extent to which you can people who are operating with emphasis to bring about change.
I just want to share with you a couple of examples. I got involved in the movement by joining VISTA, Volunteers in Service to America, which was a national government program that grew out of the war on poverty in 1964. I joined VISTA in 1966. Our salaries were paid by the federal government. We were mainly young college students who made a commitment to go into low-income communities and commit one year of our lives to work. I was sent from the central area of Seattle to central Harlem to work as just a volunteer. And when I got there, within a few months it became crystal clear to me that Harlem represented a very clear understanding of racism had worked in our country. I went to a community where it was 550,000 people in a 45-lot area, 45 lots long and about six to seven lots wide. Nothing in my experience at Seattle prepared me for that.

They said, “You will work with the kids under the age of twelve on 117th St and you will mentor and tutor them.” To me that meant five to seven kids under the age of twelve on one block. I lived on the street between 17th and 18th in the central area, and about 80 people live on that block on both sides of the street. At most five to twelve were under the age of twelve, so that was my reference point. On the block they put me on though, we did a survey, that two other VISTAs and I, and there were 9,200 people living on that one block on top of each other; 55% of whom lived in poverty, in Harlem, living below poverty line.

That wasn't just Harlem, I need to quickly add, because the central motivational program and a report that I read after I had become the executive director that said, “In 1965 nearly 50% of the black population of Seattle, Washington were living at or below the poverty line at the beginning of the civil rights movement here in Seattle.” But it just wasn't as intense as it was in Harlem. 1,500 kids living in the block where my studio apartment was under the age of twelve; there was no way I was going to provide tutoring and mentoring for that many kids. Seriously!

So it made me begin to look at my society in a little of a different way. I said, “This apartment is just not going to work.” We need radical changes if we want to reduce poverty in a community that was that small, where there is 250,000 people living below the poverty line, so I was saying we need what Malcolm X was talking about. Malcolm X was talking about, Malcolm's teachings, he had been dead and died in Harlem a year and a half before I got there, that people in these conditions would be willing to do whatever they to bring about justice, they'd know that when justice has been brought about everyone can live in peace and harmony with other folks in our community.  And I learned that from being paid in a government program, but becoming a revolutionary because of the experience that was afforded me by doing that year.

Then, when I went to Seattle, I went back to the University of Washington, which is a very traditional kind of institution that trains the leaders of our society, primarily, hopefully, from the one's at the university's perspective and to be good leaders and to uphold the status quo. But we went there, students, fifteen of us started a student lead and we said that the university needs to be radicalized, severe reforms, in order for it to be accountable to black and other third-world country students in our community, and we needed to do whatever was necessary to do that. If we could have just talked to the president of the University around the table and brought about the changes – it would have been crazy for us to want to be disruptive or anything else, because we would not have achieved our goals – but that didn't work.

We ended up hosting educationals for other black and white students for the most part because at that time there were 63 black students, four Latino, and two Native American students on the whole campus at the University in January of '68. We were organizing black students and there were only two professors out of 2,400, there as not one African-American administrator, and out of the 2,800 classes not one had a book written by anybody that was a non-white. We found a paragraph written on a third-world experience in any class across the campus, so we said it was institutionally racist and we needed to do whatever was necessary to change that.  So we were willing and we felt we had to do what was necessary, including going into classes and telling the professors we were going to teach their class and sitting down with professors, leaders and administrators to bring about change. It culminated in a sit-in where we were going to keep the governor of the state of Washington and the president of the University of Washington in the presidents office until they gave in to our demands because we thought that was necessary to bring about a social and educational justice on that campus. We thought that was the best way to reach a stage where we could have peace and harmony and intellectual dialog that was meaningful and that wasn't based on implicating us to become right lower class. People could reflect on what the real world was or needed to be.

So that's just a couple of examples, I could go on and on throughout my life and talk about strategies and tactics that have been effective, both working outside the system as well as working from within, and I think you get my point. But the bottom line that I would like to share, the main part that I would like to share is that unless we have justice, whether it's in Iraq or anywhere else, it's difficult to have peace. So, the peace movement has to have an emphasis on creating a much more profound distribution of wealth and power in our local, national and international communities if we hope to get anywhere near world peace. Thank you.

